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14. SOCIAL ECOLOGY PART-II  
 
 

Objectives 
By the end of this lesson, you will be able to understand and learn about: 
 

• Principles of Social Ecology 

• Importance of Social Ecology 

• Ramachandra Guha’s Views on Social Ecology 

 

14.1 Introduction  

   

      The term 'Social Ecology’ is referring it is the study between human inter relationships 
with physical environment. Human beings are constantly adjusting to their environments. 
Human ecology is the study or how people and institutions are located in space and how 
do they adjust themselves to their environments. An ecologist is interested in the social 
and cultural phenomena associated with various localities. He focuses his attention upon 
the social effects of locality. Social ecology includes the study of community and 
population.  

 

14.2 Principles of Social Ecology 

 

Social ecology is articulated through several key principles: 

• Interdependence and the principle of unity in diversity. Social ecology seeks to 

oppose the standardization of beings and thoughts, promoting the importance of 

diversity and the organic unions between different parts of society. These differences 

include a diversity of talents, points of view, and styles, which allows the society to 

evolve while simultaneously maintaining stability. 

• Decentralization. A social ecology society would take the form of a confederation of 

decentralized municipalities linked to each other by commercial and social ties. 

Dispersed renewable energy sources would feed these communities on a human 

scale and provide for each according to their needs. 

https://en.wikipedia.org/wiki/Unity_in_diversity
https://en.wikipedia.org/wiki/Decentralization
https://en.wikipedia.org/wiki/Renewable_energy
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• Direct democracy Structured around the principle of a form 

of communalism called libertarian municipalism, social ecology advocates the 

development of municipal assemblies, a modernized version of the type developed 

by the Athenians in Antiquity or implemented during the Paris Commune for political 

decision-making. The decisions concerning the life of the commune are discussed 

and voted by majority in these assemblies. Similarly, at the higher level, 

representatives with imperative mandates, and therefore revocable, are appointed to 

represent their municipality at regional and multi-regional assemblies. It is horizontal, 

non-hierarchical popular democracy system, in which decisions go from the bottom 

up and are decided transparently and face-to-face. 

• A renewal of citizenship. At the base of the social ecology system are the citizen and 

the community. All people must relearn to participate in the decision-making process 

concerning local life, specifically by learning to come to these decisions through a 

communal process. All citizens are expected to have a basic level of civic 

responsibility that, at minimum, allows them to take an active part in making the 

decisions which have direct repercussions on their community and the lives of the 

people and ecology within that community. 

• A liberating technology. Social ecology is not opposed to modern technologies but is 

in favor of developing them solely to be used in service of human beings. Science 

must regain a moral foundation and develop for the benefit of humans, not to enslave 

them. Modern machines and tools must become multifunctional, durable, 

environmentally friendly and easy to use and maintain. By standardizing the technical 

skills required to complete the tasks, citizens will be able to free themselves from 

strenuous work and concentrate on the creative and positive aspects of the tasks. 

• A social vision of work. Developing machines have, in social ecology, the aim of 

freeing human beings from a large part of manual work (factory work) that can be 

done by machines, in order to leave human beings to more creative work and reduce 

working time. The time saved would allow them to participate in the political life of 

their district and to enjoy social life more fully. The model is thus articulated around 

diversified partial times, combining as much work as possible inside and outside, 

intellectual and concrete, etc. The hierarchies at work will be replaced by supervisors 

whose sole purpose is to provide a global vision on the work of a project. 

• Dialectical naturalism. Dialectical naturalism is a dialectical philosophy developed to 

serve as an ethical foundation for a society based on the principles of social ecology. 

In order to fight against the ravages of Western binary representations, this philosophy 

is based on "developmental" thinking to understand the complexity of living things. 

Thus, dialectical naturalism invites us not to study species by isolating them from each 

other, which is "a reflection of the entrepreneurial bias of our culture" but to think about 

their interrelations. Its principle is that "what should be" must serve as an ethical basis 

for "what is", with the aim of freedom and synchronicity with nature.  

https://en.wikipedia.org/wiki/Direct_democracy
https://en.wikipedia.org/wiki/Communalism
https://en.wikipedia.org/wiki/Libertarian_municipalism
https://en.wikipedia.org/wiki/Athenians
https://en.wikipedia.org/wiki/Ancient_history
https://en.wikipedia.org/wiki/Paris_Commune
https://en.wikipedia.org/wiki/Imperative_mandate
https://en.wikipedia.org/wiki/Popular_democracy
https://en.wikipedia.org/wiki/Dialectical_naturalism
https://en.wikipedia.org/wiki/Dialectical_method
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Importance of Social Ecology  

 

In modern time, with the growth of industrialization, urbanization, the importance 

of ecological studies has increased. The study of human life of any community is 

not possible without understanding of ecology of that community. Thus importance 

of social ecology is increased day to day. Following points highlight the importance 

of ecology.   

 

• The Study of ecology is essential for any community life  

 

Thomas has explained that human being is a reflection of his ecological conditions 

and Struner agreed with this idea and explained that rise and development of any 

community depends on its ecological circumstances. Both points show that how 

much it is essential to study ecology of community for understanding its origin. 

 

• The Social Ecological study strengthens the interdependence of individuals 

 

The ecology of a particular area determines the way of behaviour, life style and 

attitudes. Scholars also consider human behaviour and mental processes such as 

suicide, crime etc. to be result of ecological conditions. So it is considered 

important to study these human behaviours.  

 

• It is important for proper understanding of change 

It is observed that regional changes bring changes in ideas, attitudes, way of 

behave, living pattern etc. It is also notable that mostly a person’s ideas can 

change after migration from rural to urban areas. So some time it should be must 

to know the region of a particular area to understand the change. Tribal 

communities have been changed too much after interacting outsiders. So that’s 

why social ecological studies are beneficial to understand the nature of change 

among human societies. 

 

• Beneficial in Planning 

 

Knowledge of ecology can act as guide in the prevention of slums, town planning 

and development of proper community life. Due to this the health of environment 

gives rise to a healthy planning.  
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• Important for integration of human life and environment 

 

Ecology is a vital link for integrating and elevating human lives, wellbeing and 

prosperousness. Maintaining a plethora of habits ensures the survival of rich 

variety of species and physical forms which in turns integrate the socio-economic 

and cultural lives of the different communities. 

 

14.4 Ramachandra Guha’s Views on Social Ecology 

 At the core of Guha’s social ecology, especially articulated in his seminal work 
Ecology and Equity (co-authored with Madhav Gadgil), is the argument that 
environmental degradation disproportionately affects the poor and marginalized. 
He critiques the notion that environmentalism is a luxury for the affluent, arguing 
instead for a “livelihood environmentalism” prevalent in the Global South, in 
contrast to the “full-stomach environmentalism” of the North. 

• Poverty as an Environmental Problem: Guha emphasizes that poverty often 
forces people to exploit natural resources unsustainably for sheer survival, while 
at the same time, they are the first and worst hit by environmental destruction (e.g., 
deforestation, water scarcity, pollution). 

• Marginalized Communities Bear the Brunt: Historically, development projects 
(dams, mines, large-scale forestry) have often displaced tribal communities and 
rural populations, destroying their traditional resource base and undermining their 
livelihoods, while the benefits accrue to urban and industrial elites. Guha argues 
that environmental movements in India frequently arise from these communities' 
struggle for survival and justice. 

• Guha and Gadgil argue that environmental conflicts in India largely stem from the 
unequal access to and control over natural resources, with the burden of ecological 
destruction disproportionately falling on the poor and marginalized. They classify 
Indian society into three broad groups based on their relationship with nature:  

o Ecosystem People: Those directly dependent on their immediate natural 
environment for their livelihoods often rural communities (e.g., tribals, 
subsistence farmers, fisherfolk). They are most vulnerable to environmental 
degradation. 

o Omnivores: Represent the privileged, resource-consuming group, 
including businessman and urban elites. The urban and industrial elite who 
consume resources from far and wide, often without directly experiencing 
the environmental costs of their consumption. 

o Ecological Refugees: Those displaced by environmental degradation or 
destructive development projects, forced to migrate and live in precarious 
conditions. 

The "Environmentalism of the Rich" vs. "Environmentalism of the Poor": He 
has critiqued the Western-derived environmentalism that focuses on preserving 
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wilderness for leisure or aesthetic enjoyment, arguing that such priorities often 
ignore or even exacerbate the struggles of "ecosystem people" whose survival 
depends on working with nature. He has argued how industrial pollution, 
deforestation, dam construction, and mining operations disproportionately affect 
the poor (e.g., through displacement, loss of livelihoods, health impacts) while the 
benefits are reaped by urban consumers and industrial sectors. Therefore, he 
strongly advocates for a more decentralized and participatory approach to natural 
resource management, empowering local communities with traditional knowledge 
to make decisions about their environment. They argue that this is essential for 
both ecological sustainability and social equity. 

Guha is a sharp critic of certain strands of Western environmentalism, particularly 
"Deep Ecology," which he argues can be anthropocentric in reverse – prioritizing 
wilderness and abstract nature over human well-being, especially the well-being 
of poor, indigenous, and rural communities. He also goes on to distinguishe 
between environmentalism focused on leisure and aesthetics (e.g., saving 
charismatic megafauna like tigers, preserving pristine wilderness for tourism) and 
environmentalism driven by immediate survival needs (e.g., access to clean water, 
fertile land, sustainable forests for fuel and fodder). He contends that the former, 
often advocated by privileged classes, can sometimes come at the expense of the 
latter. 

While acknowledging some valid critiques of industrialism, Guha cautions against 
romanticized notions of "going back to nature" that ignore the complexities of large, 
dense populations and the historical evolution of human-nature relationships. 
Guha traces the evolution of environmental thought and movements worldwide, 
distinguishing between different "waves" of environmentalism and philosophical 
traditions. He critically examines Western environmentalism, particularly its ‘back-
to-nature’ and ‘wilderness preservation’ strands. 

Guha’s well-known essay “Radical American Environmentalism and Wilderness 
Preservation: A Third World Critique” directly critiques Deep Ecology. He argues 
that Deep Ecology, despite its radical claims, can be problematic for the Global 
South because:  

▪ It universalizes an American preoccupation with wilderness, which is 
often irrelevant or harmful to densely populated, agrarian societies. 

▪ Its focus on intrinsic value of nature can lead to advocating for 
"fortress conservation" that displaces indigenous and poor 
communities. 

▪ It can be perceived as an "imperialist" ideology, ignoring the historical 
context of industrialization and overconsumption in the West. 

Guha argues that the two most significant environmental problems globally 
are overconsumption (primarily by the rich in both North and South) and 
militarization, both of which transcend the anthropocentric/biocentric debate and 
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have profound ecological impacts. He emphasizes that environmentalism is not a 
monolithic movement but comprises diverse, often conflicting, concerns and 
priorities, reflecting different social and economic contexts. His social ecology 
framework allows him to highlight the distinct character of environmental struggles 
in the Global South. 

Guha’s early work, The Unquiet Woods: Ecological Change and Peasant 
Resistance in the Himalaya, is a foundational text in environmental history. It traces 
the history of forestry in colonial and post-colonial India, showing how state control 
over forests led to conflicts with local communities whose livelihoods depended on 
these resources. He highlights movements like the Chipko Andolan as prime 
examples of social ecology in action, where local women hugged trees to prevent 
them from being felled by commercial loggers. This was not merely about saving 
trees for aesthetic reasons, but about protecting their source of fuel, fodder, and 
water, which were integral to their daily survival. Guha explicitly argues that the 
environmental movements he chronicles (like the Chipko Andolan) were not born 
out of abstract aesthetic concerns or a desire for pristine wilderness, but from the 
desperate need of local communities, especially women, to protect their livelihood 
resources – fuel, fodder, water, and minor forest produce. Their environmentalism 
was a "livelihood environmentalism," a struggle for survival against an extractive 
state 

Guha demonstrates how colonial and later independent Indian forestry policies, 
driven by commercial interests (timber for railways, paper, etc.), alienated local 
communities, destroyed traditional sustainable practices, and led to ecological 
degradation and social unrest. Guha meticulously documents how the colonial and 
post-colonial state's management of forests in the Indian Himalayas, driven by 
commercial imperatives (e.g., timber for railways and paper, resin for industry), 
fundamentally clashed with the subsistence needs and traditional practices of local 
peasant communities. This conflict led to both ecological degradation and 
widespread social unrest.  

Guha even highlights the tension between the holistic, often sustainable, traditional 
practices of forest use by local communities (e.g., controlled grazing, selective 
lopping) and the "scientific" forestry introduced by the British, which focused on 
monocultures of commercially valuable species and strict exclusion of local users. 
This conflict, Guha shows, led to both ecological damage and the marginalization 
of indigenous knowledge. Guha critiques the centralized, bureaucratic state for 
dispossessing local communities of their traditional rights to forest resources, 
leading to alienation and unsustainable exploitation. The state's commercial 
interests often overrode ecological considerations and the needs of local people. 
He implicitly argues that environmental protection cannot be achieved without 
addressing issues of social justice and democratic control over resources. The 
resistance movements were as much about demanding justice and recognition of 
traditional rights as they were about saving trees. 
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In his later work, particularly Speaking with Nature: The Origins of Indian 
Environmentalism, Guha broadens the narrative of Indian environmental thought, 
tracing its roots much earlier than the Chipko movement. He identifies a "first wave" 
of environmentalism in India, predating the global movement, articulated by figures 
like Rabindranath Tagore, Mahatma Gandhi, J.C. Kumarappa, and others. Guha 
highlights Mahatma Gandhi's deep ecological insights, particularly his emphasis 
on limits to consumption, self-sufficiency, and trusteeship (someone’s property is 
managed by another person or organization) of natural resources. Gandhi's vision 
of village self-reliance and restraint, while not explicitly "environmental," had 
profound ecological implications. He stresses the importance of traditional 
ecological knowledge and community-based resource management systems that 
have often been undermined by modern state control and industrialization. He 
advocates for integrating these time-proven practices into contemporary 
environmental strategies. 

Guha is deeply skeptical of unchecked industrialization and the capitalist model of 
development, especially when applied uncritically in diverse ecological and social 
contexts like India. He strongly challenges the pervasive notion that developing 
countries are "too poor to be green" and must prioritize economic growth over 
environmental protection. Guha argues that ecologically destructive development 
is often self-defeating and ultimately harms the very populations it purports to help. 

He points out the historical hypocrisy of industrialized nations, which achieved their 
wealth through ecologically exploitative means, now lecturing the Global South on 
environmental responsibility without providing adequate financial and 
technological support for cleaner development paths. Guha argues that a truly 
sustainable future requires both ecological restraint (reducing consumption, 
especially in affluent societies) and social redistribution (ensuring equitable access 
to resources for the poor). He often points to the need for "institutional changes" 
and a more democratic, decentralized governance over resources. 

How Much Should a Person Consume? Thinking Through the Environment 
(2006): This collection of essays by Guha directly confronts fundamental questions 
of consumption, equity, and environmental limits, deeply rooted in social ecology. 
Guha grapples with the ethical and practical implications of human consumption 
patterns on the environment, arguing for a more equitable and sustainable 
distribution of resources. He dissects how disproportionate consumption by 
affluent societies and elites drives much of global environmental degradation. This 
directly links social class and economic systems to ecological outcomes. The title 
itself reflects a social ecological concern: how much resource use is just and 
sustainable for each individual, considering finite planetary resources and 
widespread poverty. While supportive of genuine sustainability, Guha often 
critiques how "sustainable development" rhetoric can be co-opted to justify 
continued economic growth without fundamental changes to consumption patterns 
or addressing inequalities. 
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Conclusion 

 

Social ecology is a critical social theory given by Murray Bookchin. He criticizes the 

current policies of developed countries for development. His emphasis on moral 

economy and it should be based on liberal ideology. Domination should be avoid in 

path of direct democracy. Social ecology explain that the roots of current ecological 

and social problem can be trace to hierarchical mode of social organization. Social 

ecologist claim that the systematic issue of hierarchy cannot be resisted by 

individual actions alone such as ethical consumerism but must be addressed by 

more nuanced ethical thinking and collective activity grounded in radical democratic 

ideals. The complexity of relationship between people and nature is emphasized; 

along with importance of establishing more mutualistic social structure that take 

account this. 
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